Surah ’Al-^mran 3 : 31-32 


61 


m ay deny it verbally. Therefore, the earlier verse (29) has already cov¬ 
ered it by saying: "whether you conceal what is in your hearts, or dis¬ 
close it, Allah shall know it." No denial or false claim is tenable before 

Him- 


Verses 31 - 32 



Say (O Prophet): 'If you do love Allah, follow me; Allah 
shall love you and forgive you your sins. And Allah is 
Most-Forgiving, Very-Merciful." [ 31 ] 


Say: "Obey Allah and the Messenger." Then, should they 
turn back, Allah does not love the disbelievers." [ 32 ] 


Sequence 

In previous verses, there was affirmation of Allah's Oneness and 
the condemnation of disbelief in it. Affirmed now is the belief in pro- 
phethood as well as the necessity of following the Messenger so that 
we stand informed that the rejection of prophethood or refusal to obey 
the Prophet Jl-j -Jx Jji is also an act of disbelief ( kufr ) like the rejec¬ 
tion of the Oneness of Allah. 

Commentary 

Love is something secret. Whether or not a person loves another 
person, or loves less or more, are questions which cannot be answered 
precisely. There is no measure or yard-stick to determine the truth of 
the matter except that one makes an educated guess based on visible 
conditions and dealings, for love leaves traces and signs which could 
help in recognizing it as such. Now, in these verses, Allah Almighty 
tells those who claimed that they loved Allah and hoped to be loved by 
Him above the real criterion of His love. In other words, if a person liv¬ 
ing in the world of today claims that he loves his Creator and Master, 
then, he must test it on the touch-stone of his obedience to the Mes¬ 
senger, that is, match it against the frequency and quality of where 
and how he has been following him. Once this is done, the genuine and 
the fake of it will be exposed right there. How much true a person 
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turns out to be in his claim will be visible from how much he makes it 
a point to follow the noble prophet jjLy All ^ , using the guidance 
brought by him as the guiding force in his life. The same test will show 
that the weaker a person is in his claim, so equally weak he shall be in 
his obedience to the prophet. 

The Holy Prophet pL.j *1)1 has said: 

He who obeyed Muhammad jJLj <J 1 * All obeyed Allah and he 
who disobeyed Muhammad jJuj Jj.l disobeyed Allah. (Tafslr 
Mazhari, v.2) 


Verses 33 - 34 



Verily, Allah has chosen Adam and Nuh and the House of Ib¬ 
rahim and the House of ‘Imran over the worlds, [ 33 ] some of 
them being a progeny of the others. And Allah is All-Hearing, 
All-Knowing. [ 34 ] 


In these verses a reference has been made to some past prophets to 
comfort the Holy Prophet *Jlc *lll since disbelievers did not obey 
him because they doubted his prophethood. It is for their guidance 
that names of some past prophets have been cited to help remove such 
doubts. However, these prophets have been referred to very briefly as 
the main purpose is to mention Sayyidna ‘Isa r y_JI *Ju. which follows im¬ 
mediately because he will come again to this world and will work with 
the followers of the Holy Prophet jjLy *Ae All Jl* , therefore, it is neces¬ 
sary for the Muslims to know his identification. 


Verses 35 - 36 
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When ‘Imran's wife said: "O my Lord, I have vowed 
what is in my womb to be exclusively for You. So, ac¬ 
cept (it) from me. You, certainly You, are the All- 
Hearing, the All-Knowing." [ 35 ] 


So, when she delivered her, she said: "O my Lord, I have 
delivered her, a female child" - and Allah knows better 
what she has delivered, and the male is not like the fe¬ 
male - "and I have named her Maryam, and I place her 
and her progeny under Your shelter against Satan, the 
rejected.” [ 36 ] 


Commentary: 

In the religious code of earlier prophets, there was a method of 
worship through which a child, out of one's children, could be freed 
from all worldly services and devoted exclusively for Allah. Following 
this practice, the mother of Sayyidah Maryam made a vow during her 
pregnancy that she would let the newborn serve Baitul-Maqdis in the 
way of Allah and that she would not put the child on worldly chores. 
Sayyidah Maryam's mother thought that she will deliver a male child. 
But, when she delivered a girl, she was full of remorse thinking that a 
girl would not be able to do this duty. But Allah Almighty, out of His 
consideration for the sincerity of Sayyidah Maryam's mother, accepted 
that very girl and thereby made her status distinct from any other girl 
of the world. 


From here we learn that a mother holds a certain measure of guar¬ 
dianship over her child in respect of his or her education and training, 
for Sayyidah Maryam’s mother would have never vowed if the mother 
had no right of guardianship over her child. Similarly, it proves that a 
mother too has the right to give a name to her child. (al-Jassas) 


Verse 37 
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So, her Lord accepted her, a good acceptance, and 
made her grow, a good growth, and made Zakariyya 
her guardian. Whenever Zakariyya visited her in the 
Arch, he found with her some food. He said: "Maryam, 
from where has it come for you?" She said: 'It is from 
Allah. Surely, Allah gives whom He wills without 
measure." [37] 

Commentary 

In order to fulfil her vow, Sayyidah Maryam's mother took her to 
the Mosque of Baitul-Maqdis and talked to the care-takers and wor¬ 
shippers at the Mosque, Sayyidna Zakariyya being one of them, and 
told them that she had vowed to dedicate the child in the service of 
God and therefore, she could not keep the child with her. She asked 
them to take her and keep her. 

Sayyidna ‘Imran was the Imam of this Mosque. He had died during 
the pregnancy of Maryam's mother, otherwise he would have been the 
most deserving person to have taken charge of the child, being the 
father and the Imam of the Mosque. Therefore, every keeper and 
worshipper of the Mosque wished to take her in his custody. Sayyidna 
Zakariyya pleaded his bid for custody by saying that his wife was 
Maryam's aunt and she being next to her mother certainly deserved to 
keep her. But, people did not agree to prefer him over the others. 
Finally, everybody agreed to draw lots, which turned out to be fairly 
strange as it would appear later. Here too, it was Sayyidna Zakariyya 
r XJI *4* who turned out to be the winner. 

So, he got custody of Maryam. According to some reports, he em¬ 
ployed a wet-nurse to have her suckled. Other reports say that she 
just did not need to be suckled. She grew up able to sit and walk and 
Sayyidna Zakariyya r %Jli4c put her in a good house adjacent to the 
Mosque. When he went out, he locked the house and opened it on re¬ 
turn. This has been stated briefly in the present verse. 


Verse 38 
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Thereupon, Zakariyya prayed to his Lord. He said: "O 
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my Lord, grant me from Your own (power) a goodly 
progeny. Verily, You are the listener of the prayer." [ 38 ] 

Commentary 

1 While looking at the first sentence of this verse - lastly l1* 

(Thereupon, Zakariyya prayed to his Lord) - we should bear in mind 
that Sayyidna Zakariyya had no offspring upto that time. He had 
grown old and one usually does not have children in that age, although 
he firmly believed that Allah, in His ultimate power, could change the 
usual phenomenon and bless him with an offspring even at his ad¬ 
vanced age. But he had not personally witnessed the unusual divine 
acts - such as he did when he saw unusual and out-of-season eatables 
provided for Sayyidah Maryam - and that was why he did not have the 
courage to extend his hand of prayer for an offspring. Now when he 
saw the miracle with his own eyes, he was persuaded for such prayer 
under the belief that Allah, who can provide a servant with out-of- 
season fruits, would also bless him with an offspring, even in this late 
age, and so he prayed. 

2. The second sentence of the verse - lilt iu jJ ^ 'He 

said: "O my Lord, grant me from Your own (power) a goodly progeny.'" 
- tells us that making prayers to have children is a blessed practice of 
the prophets and the righteous. 

In another verse Allah Almighty has said: Hj L&yf 

Jjjij&jji: "And We sent messengers before you and provided them with 
wives and children"- ( 13 : 38 ). It means that children are among the 
blessings of Allah which were bestowed on the Holy Prophet ^ as well 
as on other prophets. 


Now, should someone try to stop the birth of children, by any 
means, he will not only rebel against nature but will also deprive him¬ 
self of having acted in harmony with the common and agreed practice 
of prophets yLJI ^1c . The Holy Prophet of Islam y-j -uU Jjl has given 
great importance to the question of marriage and children, so much so 
that he did not allow anyone to avoid married life and children inspite 
of his capability, and refused to take such a person as a member of his 
community of followers. He said: 
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(1) Marriage is my sunnah (way). 

(2) So, whoever turns away from my sunnah, he is not from 
me. 

(3) Therefore, marry a woman who is loving and fertile, for I 
shall compete with other communities on the basis of your 
numbers. 


In another verse, Allah Almighty praises those who pray before 
Him to have a wife in marriage, have children and have them grow 
good and righteous. He says: 




1 j> 
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And those who say: "O our Lord, bless us with such among our 
wives and our children as be the delight of our eyes. (25:74) 


Hasan al-Basri, *1)1 .u*,, says that the Qur’anic expression - 'qurrata 
a‘yun (literally: coolness or lustre of the eyes; meaning someone dearly 
loved and cherished) - here means that the maker of prayer sees his 
children and wife devoted in obedience to Allah. 


It appears in a hadlth that Umm Sulaym requested the 

Holy Prophet ,Ju,j *JL. *1)1 Jl* to pray for his attendant, Sayyidna Anas. 
He made the following prayer for him: 



O Allah, increase his wealth and his children and make him 
prosper in what You have bestowed on him. 

It was the outcome of this very prayer that Sayyidna Anas m *lll 
had about a hundred children and was also blessed with an ample 
measure of wealth. 


Verse 39 





So then, the angels called out to him, while he stood 
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praying in the Arch, saying: "Allah gives you the good 
news of Yaljtya (John) who shall come to confirm a word 
of Allah and shall be a chief, abstinent (from women), a 
prophet and one of the righteous." [ 39 ] 

Commentary 

1 . The expression, Jjliitf : 'a word of Allah' refers to Sayyidna ‘Isa 
■*j| -tie • This term is used for him because he was created, in an unu¬ 
sual manner, simply by the will and command of Allah - without a pa¬ 
ternal linkage. 


2. The second quality of Sayyidna Yahya has been described by the 
word, 'hasur' translated here as 'abstinent'. It means that he was very 
particular about keeping himself shielded from temptations, that is, 
from things one habitually enjoys. When we say one abstains from en¬ 
joyments of life, the statement includes abstinence even from fulfilling 
the desires of things allowed, for example, good food, good dress and 
marital life and things like these. Since the quality of abstinence has 
been mentioned here in a positive frame of reference, it obviously 
seems to suggest that this is the better way, although ahadith prove 
the higher merit of living in the bond of marriage. In this situation, 
the considered opinion is that one whose condition is similar to that of 
Sayyidna Yahya r }UJl -UU and who is so absorbed in the thought of his 
life-to-come that he feels no need to have a wife nor has the time and 
frame of mind to fulfil the rights of his wife and children, then, for 
such a person this is the better choice. It is because of this particular 
reason that ahadith which describe the merit of marriage come up with 
a restrictive clause as well, that is, ji which means that 

one who can marry and is capable of fulfilling the due rights of his 
wife, should marry, for this is better for him; otherwise, he is not ad¬ 
vised to marry. (Bayan al-Qur'an) 

Verses 40 - 41 
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He said: "O my Lord, how shall I have a boy when old 
age has come upon me and my wife is barren?" Said He: 
"That is how Allah does what He wills." [40] 


He said: "O my Lord, set for me a sign." Said He: 'Tour 
sign is that you shall not be able to speak to people for 
three days except through gestures. And remember 
your Lord much and proclaim His purity at evening 
and at morning." [41] 


Commentary 

We have already seen that Sayyidna Zakariyya -V-JI *-1* believed in 
the absolute power of Allah and had seen its manifestation repeatedly 
and that he had himself made the prayer and knew of its acceptance 
as well, what then, did he mean by asking: 'how shall I have a boy?' 
The truth of the matter is that the question asked by him was not be¬ 
cause of any doubt in the absolute power of Allah. Quite contrary to 
this, the purpose of the question was to find out the state in which this 
was to happen: whether the present extreme old age of both of them 
would remain just as it was, or would that state be changed. The elo¬ 
quent reply given in f (That is how Allah does what He 

wills) makes it clear that they were to remain at the same age and 
that they would have an offspring in that very state. This resolves any 
doubt that may be entertained at this point. (Bayan al-Qur’an) 

2. With reference to verse 41, Sayyidna Zakariyya's purpose behind 
requesting a sign (of pregnancy) was to be happy at the prospect and 
thus be enabled to show their gratitude all along even prior to the ac¬ 
tual birth of the child. So, Allah gave him the sign stated above. 

The sign given was remarkably suitable to its purpose. His request 
for a sign was prompted by his wish to show his gratefulness. Now, the 
sign set for him leaves him incapable of doing anything but this. Even 
a hundred signs would have not done what this one sign did and, of 
course, the noble purpose he had on his mind was all too well- 
accomplished. (Bayan al-Qur’In) 

3. The last phrase: \ (except through gestures) in this verse 

tells us that in a situation where speech is not possible because of a 
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valid reason, gesture would be deemed as its substitute. Consequently, 
it appears in a hadith that the Holy Prophet All asked a 

maid-servant: -dll ^1 ('Where is Allah?’). She pointed out towards the 
sky. He said: 'This maid-servant is a Muslim.' (al-Qurtubl) 

Verses 42 - 43 
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And when the angels said: "O Maryam, Allah has chosen 
you and purified you and chosen you over the women 
of all the worlds. [42] O Maryam, stand in devotion to 
your Lord, and prostrate and bow down with those 
who bow." [43] 


dUi£g>l 


Commentary 

1. In verse 42, the sentence: 520*11 5 T 0 jli oikil/ (and has chosen you 
over women of all the worlds) refers to all women in that period of 
time. Therefore, the statement difaL - (Fatimah is the fore- 

s' / / ✓ __ 

most among women of the Paradise) appearing in hadith does not con¬ 
tradict it. 


2. It will be noticed that, in the last sentence of verse 43: 

(and bow down with those who bow) while giving an order to 


bow down, the imperative has been qualified with the words "with 
those who bow"- but no such qualification appears while giving an or¬ 
der of prostration. This apparently seems to hint that people general¬ 
ly do not observe due concern while making ruku‘ (bowing). They tend 
to bend a little, then resume the standing position (as if in a hurry). 
This kind of ruku‘ (bowing) is closer to standing ( qiyam ). As said earli¬ 
er, it apparently seems to suggest that Allah Almighty, by mentioning 
the qualification 'those who bow', has given a model to be followed so 
that one's bowing in prayer could become similar to those who bow ful¬ 
ly and perfectly as due. 



Verse 44 
1 








Surah ’Sl-Tmran 3 : 44 


70 



This is a part of the news of the unseen We reveal to you. 
And you were not with them when they were casting their 
pens (to decide) who from among them should be the guar¬ 
dian of Maryam, nor were you with them when they were 
quarreling. [44] 


Commentary 

This verse presents an argument to prove the prophethood of 
Sayyidna Muhammad jjL,j Jji by referring to happenings in the 
lives of Sayyidna Zakariyya and Sayyidah Maryam i. j.u . These 
took place in the remote past and there is no likelihood of their being 
seen or heard or read, specially so, by the Holy Prophet pJ-j Jjl ju., 
which by itself proves that his being so informed of the unknown was 
beyond the ordinary course of learning. He had just no way of finding 
out such details by any obvious means at his command. Hence, the 
truth is that this information was revealed to him as part of the 
message he gave to others. The text very eloquently states that the 
Holy Prophet was not there to see them drawing lots (by throwing 
their reed pens in water,, based on prior agreement that the owner of 
the pen which flows against the current shall be the winner), nor was 
he present on the scene when they were initially quarreling about the 
custody of Maryam before agreeing upon the drawing of lots. 


The rule governing Qur‘ah (it j) (to the drawing of lots) according to 
Hanaff jurists, is that Qur‘ah (drawing of lots) cannot be given a deci¬ 
sive role in determining the rights known and fixed in Islamic Law. 
Drawing lots in such a situation is included under Qimar (gambling). 
For example, if something is jointly owned by several persons and a lot 
is drawn to decide that the one whose name comes out in the lot shall 
take the whole thing; or, in the case of a child whose parentage is dis¬ 
puted, a lot is drawn and the one whose name comes out in the lot 
drawn is taken to be the father. Drawing lots in such cases is not al¬ 
lowed in Shari‘ah. As for rights which depend upon opinion, Qur‘ah is 
permissible in them, for instance, while alloting portions of a joint 
property, A is given the eastern portion and B, the western, by draw¬ 
ing a lot. This is permissible because this was permissible even with¬ 
out having to draw lots by a mutual agreement of the parties con- 
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earned or by a decree of a judge. (Bayin al-Qur’In) 

In other words, it can be said that in a situation where the rights of 
all parties are equal and the purpose of the lot is only to allocate equal 
portions to each of them and to decide as to which portion is for whom, 
then drawing a lot is permissible. 


Verses 45 - 46 
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When the angels said: "O Maryam, Allah gives you the good 
news of a word from Him whose name is Masih ‘Isa, the son 
of Maryam (the Messiah Jesus, son of Mary) a man of status 
in this world and in the Hereafter and one of the nearest. 
[45] And he shall speak to the people in the cradle as well as 
in the middle age, and shall be one of the righteous." [46] 


The previous verse (44) appeared parenthetically between the 
present verses 45 - 46 and verses 42 - 43 and the purpose was to affirm 
the prophethood of Sayyidna Muhammad Jji J-a . The present 

verse resumes with the story of Sayyidah Maryam which actually pre¬ 
pares the ground for a fuller account of the birth, mission and miracles 
of Sayyidna Isa r XJi -lJu . 


Commentary 

One of the qualities of Sayyidna ‘Isa *Jl* mentioned in this 
verse is that 'he shall speak in the cradle' which means that he will 
speak while still a child, although no child has the ability to do so. 
When soon after the birth of infant Jesus, as mentioned in another 
verse, people chided Sayyidah Maryam on the basis of a false accusa¬ 
tion, this new-born infant, Sayyidna ‘Isa f ^_Ji *-±e- spoke up, saying: 
JJI-Lf. (I am a servant of Allah). Then following immediately, it was said 
that he will also talk to people when he will be in the later middle of 
his age ( kahl ). It is worth noting here that the incidence of speaking in 
infancy was certainly a sign and a miracle and it is quite appropriate 
to mention it at this point. But, speaking to people during one’s middle 
age is very normal, something everyone does no matter whether he is 
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a Muslim, or a non-Muslim, learned or illiterate. Why has this been 
mentioned here as something special? What could it mean? 

One answer to this question appears in Bayan al-Qur’an by Maula- 
na Ashraf ‘Ali Thanavi who says that the real purpose here is to par¬ 
ticularly focus on the miraculous nature of meaningful infant speech. 
The reference to the speech in the middle age is there to indicate that 
his childhood speech too would not be the usual baby-talk, rather it 
would be rational, even learned and eloquent, as man does in his ad¬ 
vanced years. If we were to look into the true historical background of 
Sayyidna ‘Isa, we would discover that this reference to him as speak¬ 
ing to people in his middle age provides a great standing argument in 
favour of the Islamic position which, according to the Quranic belief, is 
that Sayyidna ‘Isa f UI has been raised alive onto the heavens. 

Hadith narrations prove that Sayyidna ‘Isa r XJI *Ae., while so raised, 
was in the approximate age bracket of 30-35 years which is youth at 
its best. Middle age, kahl in Arabic, was something he never reached 
during his life in this world. So, his talking to people in his middle age 
can happen only when he were to grace this world once again with his 
presence. Therefore, the way his childhood speech was a miracle, his 
speech in the middle age could be nothing else but another miracle. 


Verse 47 



She said: "O my Lord, how shall I have a son while no hu¬ 
man has ever touched me?" Said He: "That is how Allah 
creates what He wills." When He decides a matter, He sim¬ 
ply says to it "Be", and it happens." [47] 

The glad tidings given by the angel (verse 46) regarding the birth of 
Sayyidna ‘Isa r ^_JI without a father surprised Sayyidah Maryam as 
she was a virgin. She wondered how would it happen. Would that be a 
Divine miracle or would she be asked to marry a man? The Divine an¬ 
swer eliminates the latter possibility. Not restricted by it, 'Allah 
creates what He wills', that is, His will is all sufficient to bring some¬ 
thing into existence. He needs no medium or cause. It is only His com- 
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niand "be" which makes things come into existence. 


Verses 48 - 51 



And He shall teach him the Book and the Wisdom, and 
the Torah and the Injil, [48] and (shall make him) a mes¬ 
senger to the Children of Isra‘il (who will say to them): 
'1 have come to you with a sign from your Lord, that is, 
I create for you from clay something in the shape of a 
bird, then I blow in it, and it becomes a living bird with 
the will of Allah; and I cure the born-blind and the lep¬ 
er and I cause the dead to become alive with the will of 
Allah; and I tell you of what you eat and what you store 
in your homes. In it there is surely a sign for you, if you 
are believers." [49] 


"And (I have come to you) confirming what is before 
me, the Torah, and to make permissible for you some of 
what was prohibited to you. And I have come to you 
with a sign from your Lord. So, fear Allah and obey me. 

[50] Allah is surely my Lord and your Lord. So, worship 
Him. This is the straight path." [51] 

1. Verse 48 recounts the august virtues of Sayyidna ‘Isa who would 
be born blessed with the honour of learning from Allah: Scriptures, 
Wisdom and specially the Torah and the Injil; and that he will be sent 
as a Messenger of Allah to all of the Children of Isra'il. 



Surah ’Al-‘Imran 3 : 52-53 


74 


2. The message he will carry to them will be his argument in fa¬ 
vour of his prophethood. In order that they believe, enumerated in 
verse 49 , there are four signs or miracles that he would perform, being 
enough for willing believers. 

3. Verse 50 says that Sayyidna ‘Isa <lJx will declare that he has 
come to confirm Torah which was revealed before his coming and to 
make lawful what remained unlawful for them in the law of Moses. 
This means that the unlawfulness of some things in the earlier code 
would stand abrogated by the new one, (that of Sayyidna ‘Isa) whose 
station of prophethood was the conclusive argument for that claim of 
abrogation. The proof of his truth were the signs from their Lord. 

4. Once his prophethood is established, verse 51 states that Sayyid¬ 
na Tsa r XJI will ask them to beware of any contravention of Divine 
commandments, fear Allah, and follow his teachings in matters of re¬ 
ligion which, in a nutshell, are that Allah is my Lord and your Lord' 
(the ultimate in belief) and ’Worship Him' (the ultimate in deeds). 
This, then, is the straight path which helps perfect the ideal combina¬ 
tion of beliefs and deeds, leads to the way of salvation and is the 
source of communion with Allah. 


Ruling: 

Making the shape of a bird was the making of a picture, something 
permitted in that Shari'ah. In our Shari‘ah, its permissibility was abro¬ 
gated. 


Verses 52 - 53 
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So, when ‘Isa sensed disbelief in them, he said: "Who are 
my helpers in the way of Allah?" The disciples said: "We 
are helpers of Allah. We believe in Allah; and be wit¬ 
ness that we are Muslims." [ 52 ] 


"Our Lord, we have believed in what You have re- 
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vealed, and we have followed the messenger. So, write 
us down with those who bear witness." [53] 

Following blessed predictions mentioned earlier, Sayyidna ‘Isa *Jlc 
^_ jl was born with all promised signs. As a messenger sent to Ban! 
Jsra‘11, he presented his call to them supported by miracles to prove 
his prophethood. But, the Bani Isra’il were adamant and kept on re¬ 
jecting him as a prophet, even going to the limit of being physically 
hostile to him. 

The text now identifies the very first followers of Sayyidna ‘Isa 
brings to light their real creed, expressed first before their proph¬ 
et and then (in verse 53), reiterated it in the form of a prayer before 
their Lord. 

Commentary 

The word, 'hawariyy (singular of 'al-hawariyyun') appearing in verse 
52 (translated as 'the disciples'), is a derivation from hawar which lexi¬ 
cally means whiteness. In the religious terminology, the title of 
’hawariyy' has been given to the sincere disciples or companions of 
Sayyidna ‘Isa r %Jl either because of their sincerity or the purity of 
their heart, or because of their white dress. Likewise, the Companions 
of the Holy Prophet J—j Jjl have been called, sahabiyy (plural, 
sahabah ). 

Some commentators have given the number of the disciples as 
twelve. Incidentally, the word ’hawariyy' is also, at times, used in the 
absolute sense of 'helper' or 'supporter'. It is in this very sense that it 
was said in a hadith: "Every prophet has a hawariyy, that is, a sincere 
companion; Zubair is my hawariyy’ (Tafslr al-Qurtubl) 

An Important Note: 

Verse 52 states that Sayyidna ‘Isa looked for helpers in the way of 
Allah only when he sensed hostility from disbelievers, and not at the 
initial stage of his call. As obvious, he had risen to the task all alone 
obeying the command of his Lord without worrying about setting up a 
'party' in advance. When came the need, he found a group around him. 

A little thought here would show that every worthy mission demands 
such determination and courage. 
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Verses 54 - 55 



And they made a move, and Allah made a move. And 


Allah is the best of those who make moves. [54] 

When Allah said: "O ‘Isa, I am to take you in full and 
raise you towards Myself, and cleanse you of those who 
disbelieve, and place those who follow you above those 
who disbelieve, upto the Day of Doom. Then to Me is 
your return, whereupon I shall judge between you in 
what you have been differing in." [55] 

Commentary 

In these verses the miraculous event of the Ascension of Sayyidna 
‘Isa (Jesus Christ) has been mentioned. "And they made a move" refers 
to the evil designs of the Jews who planned to arrest him and to get 
him crucified. 

The next sentence i.e. "and Allah made a move" refers to the plan 
designed by Allah Almighty to save his prophet Tsa from their ill de¬ 
signs. They sent one of them to Sayyidna ‘Isa ,alji to arrest him and 
Allah changed his face totally and made him resemble Sayyidna ‘Isa 
pLJl and raised Sayyidna Tsa to heavens, while that person was 
crucified under the mistaken identity. How Allah had planned to save 
Tsa ALJI from their clutches was disclosed to him when his enemies 
came to arrest him. The details of these disclosures have been men¬ 
tioned in verse 55. 

Explanation of important words in the verse 

Some sects which deny, contrary to the belief of the entire Muslim 
community, the Ascension of Sayyidna ‘Isa (Jesus Christ), his being 
alive in the heavens and his descension towards the later times, have 
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worked through the words and meanings of these verses to open doors 
of distortion in the Qur’anic text. Therefore, it seems appropriate that 
these words be explained in some details. 

Let us begin with translated as ’and Allah is the best of 

those who make moves'. The word, makr in Arabic denotes a subtle 
and secret move or plan. If this is for a good purpose, it is good; and if 
this is for a bad purpose, it is bad. It was why the restriction of saiyy 
( : evil) was placed with makr (_£.: move, plan) in: 

*jul, (And evil plan besets none but its perpetrator - 35:43). 


The Qur’anic word, makr, is used exclusively for conspiracy, evil 
plan and strategy in the everyday idiom of the Urdu language (in 
which this commentary was originally written), therefore, it should 
not be equated with the Arabic usage. This is the reason why Allah 
has been called: : 'Khair al-Makirin’ here. 

The verse means that the Jews started making a series of conspira¬ 
cies and secret schemes against Sayyidna Tsa f'iLJl -uJU going to the limit 
of convincing the ruler of the time that he was a heretic (God forbid) 
all bent upon changing the Torah and was going to make apostates of 
everybody. The ruler ordered the arrest of Sayyidna ‘Isa. While this 
was the scene on one side, the subtle and secret move made by Allah 
Almighty was countering their evil plans more effectively, which has 
been mentioned in the verses coming next. 


The word, 'Mutawaffi' in Tj,takes 'tawaffi' as its verbal noun 

with its root being 'wafyun. ’ Lexically, the word means 'to take in full'. 
This being its real meaning, its derivations wafa, if a’ and 'istifa are 
used to convey that sense. In fact, the real meaning of tawaffi is 'to 
take in full' which is universally confirmed by all lexicons of the Arabic 
language. Since man completes his appointed time at the hour of 
death and the spirit or soul given by Allah is taken back fully and con¬ 
clusively, it is in that context that this word is also used figuratively in 
the sense of death. A simple form of death is the daily sleep of human 
beings. For this too, the Holy Qur’an uses the same word when it says: 



Allah takes away lives of the living at the time of their death 
and of those that do not die, in their sleep'. (39:42) 
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Hafiz Ibn Taimiyyah says in al-Jawab al-Sahih (v. 2 , p. 83): 

1 jJ I dU ij «VI j qsi * & 11 Ia jji} I i_«J I 

Ls*y .o_4l 'jijj i^yll ^ 



Al-tawaffi, in the Arabic language, means: to exact fully or 
take in full. It takes three forms; the first: to take in sleep; the 
second: to take in death; and the third: to take the soul and 
the body all together. 

In Kulliyat Abu al-Baqa’, it is said: 

I j < La..., " 1 -h' I j I AmA Lft-) I J Irfv x‘.' I Cj t T" I Aj 1 l I 

<■ UlLJ I j l I a—Lc-j jji-( 

Al-tawaffi is putting to death and exacting of the soul in com¬ 
mon usage while, in the classical usage, it is taking in full and 
the exacting of the due right. 

Therefore, the majority of scholars have translated the word, AJj^: 
'mutawaffika' in the verse under study in the sense of 'taking in full'. 
This means that Allah will not leave Sayyidna ‘Isa in the hands of the 
Jews, rather He would take him away which would be in the form that 
he would be risen unto Him in the heavens. 

This is how the words I am to take you in full’ have been interpret¬ 
ed by the majority of the scholars. However, some authentic commen¬ 
tators of the Holy Qur’an have interpreted these words in the sense of 
'giving death' also, but they do not mean that the death of Sayyidna 
Tsa will occur at the hands of his enemies. The true meaning of 

the verse, according to these commentators is as follows: 

Allah Almighty said two things to comfort Jesus at a time when 
the Jews were bent on killing him. One: That his death will come, not 
at their hands in the form of killing, but that it would be a natural 
death. Two: In order to rescue him from the evil designs of those peo¬ 
ple, Allah Almighty will, at that time, raise Jesus towards Him. This 
explanation is exactly what has been reported from Sayyidna Ibn 
‘Abbas Jll as quoted by al-Suyuti in his al-Durr al-Manthur v. 2, 
p. 36 on the authority .of several narrators. 
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The gist 6f this tafsir or explanation is that tawaffi does mean giv¬ 
ing death, but there is the element of precedence and sequence in the 
words used. The fact of (I shall raise you) will come first and that 
of (I shall give you death) later. Now at this point, the wisdom be¬ 
hind mentioning the phenomenon of the earlier lies in the hint that it 
gives about the events which are to come later on. It means that rais¬ 
ing towards Allah will not last for ever; it would be temporary and 
then, he would return to the mortal world and prevail over enemies 
and later on, death will come to him in a natural way. 

Thus, the event of his return from heaven and his death after hav¬ 
ing established his victory in the world was not only a miracle but a 
consummation of the honour and integrity of Jesus, In addi¬ 

tion to that, the unfounded Christian belief in the divinity of Jesus 
was also refuted. Had it not been so, the event of Jesus being raised to¬ 
wards the heavens alive would have further strengthened their false 
belief that he too was Living and Eternal like Allah. Therefore, by in¬ 
troducing the word idj-u (pointing out to his death) first, all those mis¬ 
conceptions which might have arisen from 'raising of Jesus' have been 
refuted in advance. 

The reality is that disbelievers and polytheists have always been 
vehemently opposed to prophets, And parallel to that there 

has been the customary practice of Allah - when a people unto whom a 
prophet has been sent stick to their own opinion, do not listen to the 
prophet and do not believe in him even after having witnessed the mir¬ 
acles, then, one of the following two counter-actions were taken: Either 
those people were annihilated through some natural calamity as was 
done with ‘Ad and Thamud and the peoples of Prophets Lut and Salih 
fXJI |«fJLc ; or, alternatively Allah would instruct His prophet to migrate 
from the habitat of disbelievers and go to some other place. It was 
there that they were provided with such power and glory that they fi¬ 
nally achieved victory against the people whom they were sent to. For 
example Prophet Ibrahim, ,XJl migrated from Iraq and sought ref¬ 
uge in Syria. Similarly, Prophet Musa (Moses) r UI -_lt, migrated from 
Egypt and came to Madyan. Finally, the Last prophet, Muhammad ^ 
migrated from Makkah and came to Madinah. It was from there that 
he finally attacked Makkah and conquered it. This raising of Jesus to 
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the heavens to outmaneuver the threatening designs of the Jews was, 
in fact, an act of emigration in its own way following which he would 
return to this world and achieve total victory over the Jews. 

Now comes the question as to why this emigration of his, quite sep¬ 
arate from the rest, has the heavens as the destination? So, for that 
matter, Allah Almighty has Himself said about him that his case is 
like that of Adam, .'XJi xJx . The way in which Adam's birth differs from 
the normal birth of the rest of creation, (i.e., without a father and a 
mother) so it is that the birth of Jesus took a miraculous form different 
from the normal birth of human beings; and his death too, taking a 
unique and unmatched form, will materialize after hundreds of years 
following his return to the world - unprecedented indeed. Why then, 
should one be surprised if his emigration too follows some such unique 
pattern? 

These marvels of nature led the ignorant among Christians into 
believing and declaring that he was God, while deliberation into the 
various aspects of these very marvels, are clear proofs of his servitude 
as a human being to God, obedience to the Divine will and the demon¬ 
stration of human traits. It is for this reason that the Holy Qur’an has 
made a pointed reference to the refutation of belief in the Godhood of 
Jesus on all such occasions. The raising towards the heavens would 
have made this doubt all the more strong. Therefore, by bringing the 
word mutawaffika (I am to take you in full) earlier, this doubt was to¬ 
tally eliminated. Thus we come to realize that this verse, no doubt, 
aims at negating the Jewish plans since they were all set to crucify 
and kill Jesus, ^bLJlAJix, and that Allah Almighty made their plans 
come to nothing. Moreover, this precedence and sequence of words be¬ 
came the mode of refuting the Christians as well, that Jesus was no 
God who was never to die but that a time will come when he too will 
meet his death. 

In his Tafsir Imam al-Razi has said that such precedence and se¬ 
quence occurs frequently in the noble Qur’an in order to cover similar 
expedient considerations under which an event due later has. been 
mentioned first while an event due earlier has been placed after that. 
(al-Tafsir al-Kabir, v. 2, p. 48) 

As for (And I shall raise you towards Me), the meaning is 

clear. Addressing Jesus here, it has been said: 'I shall raise you to- 
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wards Me'. Every one knows that Jesus is not the name of just the 
spirit but that of the spirit and the body of Jesus. Now taking the rais¬ 
ing of Jesus in the sense that the act of raising was spiritual only, and 
not physical, is all wrong. As far as the word, raf (gj, : raising) is con¬ 
cerned, t-here are occasions when it is also used to indicate raising of 
ranks as it appears in the following verses of the noble Qur’an: 

. I//X . rs <.>< < >- s' s 

Joju 1 j 

.... And raised some of you in ranks over others (6:165). 



... and Allah will raise up in rank those of you who believe and 
those who have been given knowledge (58:11). 


So, it is obvious that the word, raf : raising, in the sense of the 
raising of rank or status has been used figuratively in view of the con¬ 
text of the aforementioned verses. There is no reason here to ignore 
the real meaning and go by that which is figurative. Moreover, by us¬ 
ing the word, ila : JJl (towards) alongwith the word, raf ( ^ : raising), at 
this particular place, the possibility of such a figurative meaning has 
been totally eliminated. What is said in this verse is ^Jl iijlj': rafiuka 
ilaiyya : I shall raise you towards Me. Then there is the verse from Su¬ 
rah al-Nisa’ (4:158), which refutes the belief of Jews; there too, what 
was said is: Jjl/Jll Uj" that is, the Jews certainly did not kill 

Jesus, instead, Allah raised him towards Himself. This later expres¬ 
sion is used for nothing but the raising alive of the spirit and the body. 

Explained this far were the words of the verse. 

Allah Almighty's Five Promises to Jesus 

In the verse under reference, Allah Almighty made five promises to 
‘Isa r "5LJl *Jlc vis-a-vis the Jews: 

1. The first promise was that his death will not come at the hands 
of the Jews through killing. It will be a natural death coming at its ap¬ 
pointed time and that appointed time will come close to the Day of 
Doom, when Isa f XJI *JLc will come down from the heavens onto the 
earth as reported in details in sound ahadith transmitted through un¬ 
broken chains, part of which will appear later. 

2. The second promise was to raise him towards the heavens in the 
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existing situation. This was fulfilled right then. The report of this ful¬ 
fillment was given in Surah al-Nisa’ (4:158) by saying: 



Certainly, the Jews did not kill him, instead; Allah Almighty 
raised him towards Himself. 

3. The third promise was: Iij^Xjjjl , that is, to have him 

cleansed of false accusations brought on him by his enemies. That 
promise was fulfilled when the last of the prophets All came 

and refuted all false accusations of the Jews. For instance, the Jews 
threw slanders on the parentage of Sayyidna' ‘Isa r l_JI because of 
his having been born without a father. The noble Qur’an refuted this 
slander by declaring that he was born without a father because such 
was the power and will of Allah. And that too does not call for much of 
a surprise. More surprising is the birth of Adam since he was born 
without both a father and a mother. 

The Jews accused Sayyidna ‘Isa AUl i-Lc of claiming to be God. 
There are many verses in the noble Qur’an in which, contrary to this 
accusation, Sayyidna ‘Isa *Jlc has been reported to have' publicly 
confessed his being human and a servant and bondsman of Allah. 

4. The fourth promise appears in ijjls" (and 

placed those who follow you above those who disbelieve) which means 
that his followers will be made to overcome those who deny and oppose 
him. This promise was fulfilled in the sense that following here means 
the belief in and confession of the prophethood of Sayyidna ‘Isa .xji -u^. 
The belief in and the practice of all injunctions ascribed to him is not a 
pre-condition. Thus the Christians and the Muslims both fall in this 
category as they believe in the prophethood and messengership of 
Sayyidna ‘Isa r ’>LJI i_U . However, this is a different matter that holding 
this much of belief is not enough to bring forth salvation in the Here¬ 
after. Instead, the salvation in the Hereafter depends on believing in 
all injunctions brought by Sayyidna ‘Isa r %JI-uU . One of the instruc¬ 
tions given by Sayyidna ‘Isa r UI was that his followers should be¬ 
lieve and have faith in the last of the Prophets (jJL, *1)1 J^>), who 
would come after Jesus departs. The Christians did not follow this in¬ 
struction in matters of faith and belief, therefore, they deprived them- 
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gglves of salvation in the Hereafter while Muslims acted in accordance 
with that too, therefore, they became deserving of salvation in the 
Hereafter. But, part of the promise which relates to having dominant 
authority over Jews was dependent on the prophethood of Sayyidna 
‘Isa f only. That dominance in the world has always been the 
'fate of Christians and Muslims vis-a-vis the Jews, and surely, so shall 
it be through the Day of Judgement. 

From the time when Allah Almighty made this promise right upto 
now, it has always been the case that the Christians and Muslims 
have dominated the Jews. The world has seen the establishment of 
their empires. The existence of the present state of Israel cannot make 
the truth of this position doubtful for several reasons. To begin with, 
and in reality, this state is no more than a manifestation of the mili¬ 
tary might of Russia and the Christians of Euro-American origin 
which they have established and maintained against Muslims. As soon 
as Russia, America and countries of Europe withdraw their patronage, 
the world will itself witness the instant collapse of this state and its 
disappearance from the map of the world. Therefore, people who can 
see the reality do realise the actual position of Israel or the Govern¬ 
ment of the Jews. It is by no means a manifestation of the domination 
of Jews. If, just for the sake of argument, it is taken to be their own 
state, even then, who would r in his right frame of mind - deny that, 
given the totality of Christians and Muslims, they are wielders of less¬ 
er influence and are much subjugated with fear. Even if we were to 
leave this aspect aside, we know that a temporary domination by the 
Jews close to the Day of Judgement has been reported in the authentic 
reports of the Holy Prophet jg- . Now if this world is destined to exist 
for any considerable period of time and if the Day of Judgement is 
close, that domination too is not contrary to the reports which Mus¬ 
lims consider authentic. Moreover, such short-lived occupation cannot 
be given the name of a state or government especially when it is based 
on "a conspiracy hatched by the Christians and the communists. 

5. The fifth promise, that of giving a decision in respect of such con¬ 
flicts in faith on the Day of Judgement will certainly be fulfilled on its 
appointed time as it has been indicated in the verse: 
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Then, to Me is your return, whereupon I shall judge between 
you. (3:55) 

JESUS: The question of his life and second coming: 

The Jews are the only people in the world who say that Sayyidna 
‘Isa *JLc was crucified, killed and buried following which he never 
returned to life. What happened really and truly has been clarified in 
verse 158 of Surah al-Nisa’ in the Holy Qur’an. Then, in ■*1)1 
(And they made a move, and Allah made a move.) of the present verse, 
it has been pointed out that Allah Almighty made the sinister move of 
the enemies of ‘Isa recoil upon those who had gone into the house to 
kill Sayyidna ‘Isa r %4l . It was one of them that Allah Almighty 
changed to look exactly like Sayyidna ‘Isa f 3LJi * 4 ^ and then He raised 
Sayyidna ‘Isa r l*_)l *4* alive onto the heavens. The words of the verse 
are as follows: 

$ id gi; i’jL, u'/sjg 4 ; 

And they did not kill him and they did not crucify him. but 
they were deluded by resemblance (4:157). 

Details regarding this will appear under the commentary on Surah 
al-Nisa’. 

The Christians said that Jesus was, no doubt, killed on the cross 
but was brought back to life once again and raised onto the heavens. 
The verse under reference has refuted this false notion as well. It is 
stressed here that similar to the Jews who were rejoicing after killing 
their own man, the Christians fell a victim to the same mistaken iden¬ 
tity by believing that it was Jesus who got killed on the Cross, and as 
such, the Christians too became the victims of mistaken identity. This 
is obvious from the Qur’anic statement ^44 (they were deluded by re¬ 
semblance) just like the Jews were deceived by mistaken identity. 

As opposed to the view of these two groups, there is the Islamic be¬ 
lief, stated here in this verse and in several other verses clearly, which 
says that Allah Almighty raised him alive onto the heavens in order to 
rescue him from the Jews. He was not to be killed and he was not to be 
crucified. He is in the heavens alive and it will be close to the Day of 
Judgement when he shall come down from the heavens, lead the Mus- 
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lims to victory over the Jews, and finally, he will die a natural death. 

There is a consensus of the entire Muslim community on this be¬ 
lief. Hafiz ibn Hajr, in his Talkhis al-Habir, has reported this consen¬ 
sus (page 319). This belief, and the consensus of the community on it, 
stands proved on the authority of several verses of the Holy Qur’an 
and reports from mutawatir ahadith transmitted through an unbroken 
chain of reporting. However, this is not the place for its detailed dis¬ 
cussion, and not necessary either. The reason being that scholars of 
the community have already taken up this question in special books 
with full clarity giving detailed answers to those who dispute in the 
Ascension of the Christ. For instance, the Arabic work, ‘Aqidatu I'Islam 
fl Hayati ‘Isa ^OLJI aAz by Hujjatu I’Islam Maulana Sayyid Muhammad 
Anwar Shah al-Kashmiri, Hayat-e-isa r %JI *_J^ , (the Life of Jesus) in 
Urdu by Hadrat Maulana Badr ‘Alam Muhajir Madani, Hayat-e-Masih 
in Urdu by Maulana Sayyid Muhammad Idris and hundreds of 
other books or essays dealing with this question have been widely pub¬ 
lished and circulated. While carrying out the orders of his respected 
teacher, Maulana Sayyid Muhammad Anwar Shah al-Kashmiri, this 
writer had collected more than one hundred mutawatir ahadith identi¬ 
fied by him which prove in an undeniable manner that Sayyidna ‘Isa 
fMJI i-lf. was raised alive and that he will return close to the Day of 
Judgement. This collection in book form and entitled, Al-Tasrih bima 
Tawatara fi Nuzul al-Masih has been recently published from Beirut 
with marginal notes and commentary by ‘Allama ‘Abd al-Fattah Abu 
Ghuddah, a revered scholar of Allepo, Syria. 

Hafiz ibn Kathir while explaining the verse ixuJJ ,JuJ *j(, of Surah Al- 
Zukhruf (43:61) has said: 

^ ^ j «l J x ill I l djL) i j^ 4 —COj £ I CO jj 40 J . 

jk )I £U L*Lo! Aji LUI »Ai 11 aAs - ^... ■ £ 

There are ahadith from the Holy Prophet *on *1)1 ^ , nar¬ 
rated in an uninterrupted succession, that he proclaimed the 
coming of ‘Isa *_k before the Day of Judgment as a just 
leader. 

At this stage I would like to draw the attention of the reader to a 
point which, if noticed even with a small measure of sanity and justice, 
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would leave no room for any doubt regarding this question. The point 
is that in the eleventh section of Surah ’Al-Tmran, Allah Almighty 
while refering to past prophets deemed it sufficient to refer to prophets 
Adam, Nuh, ’Al-Ibrahim and ’Al-Tmran briefly in one single verse. After 
that, it was in nearly three sections and twenty two verses that refer¬ 
ence was made to Sayyidna ‘Isa r XJi *-JU and his family with meticulous 
detail - something which has not been made in that manner even in re¬ 
spect of the Last of the prophets jjjj *jl* Jji jl* to whom the Qur’an was 
revealed. Note the detailed mention of the grandmother of Jesus, her 
pledge, the birth of his mother, her name, her upbringing, the conceiv¬ 
ing of Jesus by his mother then the detailed narrative of his birth, fol¬ 
lowed by the description of what his mother ate and drank, after child 
birth, her return to the family with the newborn child, their blames 
and curses, first the gift of eloquence to the newborn as his miracle, 
then his growing up and call to his people, opposition faced and the 
help of disciples, the hostile attempts by the Jews to trap and kill him, 
his being raised alive onto the heavens - then complete details of his 
additional traits, his looks, physique, dress and its likes - these are ac¬ 
counts which have not been taken up in the whole spectrum of the 
Qur’an and Hadith in respect of any prophet or messenger with that 
much of detail. This point is an open invitation to everyone to think as 
to why did this happen and what was the wisdom behind it. 

Even a moment's reflection here makes it clear that the Last of the 
prophets jJ-.jiJu .Jjl , being the final prophet and messenger with no 
apostle to come after him, took special care to guide his community 
about conditions that it was going to face right through the Day of 
Judgement. He therefore, took upon himself to identify those who 
would be worthy of the community's following. He, as a matter of prin¬ 
ciple, described them with a profile of their general qualities. There 
were other blessed people whom he identified by name and emphati¬ 
cally asked the community to follow them. Other than these, he also 
marked out the astray and the deviating who posed a danger to the 
faith of the community. 

Of the mischief-makers who were to come after the Holy Prophet 
jJ^j <lJU aJLii the most notorious was Dajjal (the anti-Christ) the 
imposter of the Messiah, whose disturbing wickedness was terribly de¬ 
viation-prone. Therefore, the Prophet J-jjlJlc Jji related many de- 


Surah ’Al-lmran 3 : 54.55 


87 


tails of his profile, attending conditions and distinguishing traits, so 
that there remains no room for the community to doubt about his be¬ 
ing a mischief monger whenever he appears. Similarly, among the lat¬ 
er day religious reformers and power-worthy elders, Sayyidna ‘Isa aJx 
}Ul is the most distinguished whom Allah Almighty blessed with the 
station of prophethood, kept him alive in the heavens to come to the 
rescue of the Muslim community during the wicked period of Dajjal 
(anti-Christ) and appointed him to kill Dajjal close to the Day of 
Judgement. This is why it was deemed necessary that the community 
should be given the most clear indications of his person and qualities 
as well, so that no human being remains in doubt while identifying 
Sayyidna Tsa tit when he comes, the second time. 

There are many elements of wisdom in this treatment. 

Firstly, should the community find it difficult to identify ‘Isa (Jesus 
Christ) tic , the very purpose of his coming will be negated. If the 
Muslim community will not identify and cooperate with him, how 
could he help and support them? Secondary, although Sayyidna Tsa 
f 5UI will not come into the world at that time designated as Prophet, 
but he would come to lead the Muslim community as the Khalifa 
(viceregent) the Holy Prophet pJL, x-U JLll , the personal station of 
prophethood that he has will not be taken from him. Instead, he would 
be like the governor of a province or state who continues to hold that 
position even if he has gone out to visit some other province or state 
for some reason. Therefore, even though he is not as a governor in that 
province, the office of the governorship has not been ipso facto taken 
away from him. Similarly, Sayyidnl Tsa r %JI Ux. will not be without his 
attribute of prophethood at that time, and the way the rejection of his 
prophethood was infidelity earlier, so infidelity it shall be at that time. 
Now the Muslim community which has already nursed and shown its 
faith in his prophethood as based on the guidance of the Qur’an would 
falPinto the grievous error of rejection, if it fails to recognize him 
when he comes. So, clarifying his signs and attributes in a greater 
measure was extremely necessary. 

Thirdly, since the event of the coming of Sayyidna Tsa ,XJI will 
take place towards the later years of this mortal world, chances were - 
given the ambiguity in his marks of identification that some other per- 
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son could come up with the claim of being Messiah, the son of Mary, in 
which case, these indicators will serve well to refute and reject any 
such claim. This is what happened in pre-partition India where Mirza 
Ghulam Ahmad of Qadian claimed that he was the promised Messiah. 
The scholars of the Muslim community refuted his claim on the basis 
of these very cited indicators. 


In short, here and at other places, the very fact of such detailed de¬ 
scription concerning Sayyidna ‘Isa j.XJ.14-U is in itself indicating that 
his reappearance is due close to the Day of Judgement and that he 
would return to the world. This humble writer has taken up this sub¬ 
ject in full details in his Urdu treatise entitled Masih Maw‘ud ki pah- 
chan (Identifying the Promised Messiah) which may be consulted for 
these details. 

Verses 56 - 58 



<oa> jsd\ & && ife aj's 

Now, as for those who disbelieve, I shall punish them, a 
severe punishment, in this world and in the Hereafter; 
and for them there are no helpers. [56] 


And as for those who believe and do good deeds, He 
(Allah) will give them their rewards in full. And Allah 
does not like transgressors. [57] 

This We recite to you of the Verses and the Message 
that is full of wisdom. [58] 


Sequence 

In the previous verse (56), it was said that Allah will be the final 
judge and decision-maker in what they used to differ in between them¬ 
selves. This verse describes that decision. 

Commentary 

Are the sufferings of this world beneficial for the next life? 

The words "I shall punish them in this world and in the Hereafter" 




Surah ’Al-‘Imran 3 : 59-63 


89 


in verse 56 may create a little doubt. Since the statement here relates 
to the judgement to be pronounced on the Last Day, how can the state¬ 
ment -'I shall punish them in this world and in the hereafter’- be ex¬ 
plained as this world of ours would not exist at that time and even 
though it exists today, but the judgement is to be given on the Day of 
Resurrection? 

This difficulty can be resolved by turning to an analogy. This say¬ 
ing is similar to the saying of a judge to a culprit - Right now I am 
sending you to the jail for a year; if you misbehave there, I shall make 
it for two years'- which simply means that those two years will be 
counted from the day the punishment is being awarded. Based on this, 
it is certain that following any misbehaviour the two-year punishment 
will become effective. So, given the misconduct, the validity of this 
whole will regulate itself for one more year as add-on’. 

The same applies here as the punishment in the world has already 
been given; now the punishment of the Hereafter will be added on and 
the sum-total will be finally executed on the Last Day, that is, having 
been punished in the world will not serve as expiation for the punish¬ 
ment of the Hereafter. This is contrary to the condition of believers 
who, when struck by suffering in the mortal world, have their sins for¬ 
given and find the punishment due in the Hereafter lightened dr ward¬ 
ed off. For this reason, a hint to this effect has been made in ^ILkll V 
(and Allah does not like transgressors -v. 57), that is, believers are dear 
because of their belief and the beloved ones are always treated in such 
a manner. The disbelievers are detested because of their disbelief and 
those detested do not receive such treatment. (Bayan al-Qur‘an) 


Verses 59 - 63 
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Surely, the case of ‘Isa, in the sight of Allah, is like the 
case of ’Adam. He created him from dust, then said to 
him, "Be", and he came to be. [59] The truth is from your 
Lord. So, do not be of those who doubt. [60] 


So, if someone argues with you in this after what has 
come to you of the knowledge, say, "Come, let us call 
our sons and your sons, our women and your women, 
ourselves and yourselves, then pray and invoke the 
curse of Allah upon the liars.” [61] 

This is, indeed, the true narration. And there exists no 
god but Allah. And Allah is surely the All-Mighty, the 
All-Wise. [62] 

So, should they turn back, Allah is all-aware of the mis¬ 
chievous. [63] 


The event of Mubahala and the refutation of heretics. 

The background of these verses is that the Holy Prophet ^ sent an 
ultimatum to the Christians of Najran which included three options in 
the order given below: 

1. Accept Islam, or 


2. Pay jizya (a levy on free non-Muslims under Muslim rule), or 

3. Get ready for a war. 

After mutual consultation, the Christians sent a delegation to the 
Holy Prophet <jl.j *Jl* JJI ju. consisting of Shurahbil ‘Abdullah b. Shurah- 
bil and Jabbar ibn Fayd to the Holy Prophet ^ *JU JLji . They came 
and began their talks on religious issues. When they, in their effort to 
prove the godhood of Jesus, took their debate to the extremes of dis¬ 
pute, that was the moment this verse of Mubahala was revealed. 
Thereupon, the Holy Prophet jjuj tl* *1)1 invited the Christians to 
join in the Mubahala confrontation (a form of resolving disputes by 
praying to Allah, the details of which shall shortly be discussed) and 
quite readily, he himself came out with Sayyidah Fatimah , 
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Sayyidna ‘All ^ *1)1 and their sons, Hasan and Husain *1)1 
along with him all set for the Mubahalah. Looking at this, Shurahbil 
said to his two comrades: 'Look, you already know that he is a prophet 
of Allah and getting into a Mubahalah confrontation with a prophet 
means certain death and destruction for us. So find out some other 
way to get out of this fix.' His comrades asked him as to what he 
thought it could be. Shurahbil said: 'I think the best solution is to opt 
for a truce as advised by the prophet'. So, on this everybody agreed. As 
a result, the Holy Prophet ^JLj *1)! J-* made peace by fixing a levy on 
them which was accepted by them as well. (Tafslr ibn Kathlr, v. l). 

The Meaning of Mubahalah 

As stated earlier, verse 61 has instructed the Holy Prophet to 
invite his opponents (Christians) to Mubahalah which literally means 
'mutual prayer' but in the terminology of Islamic Sharfah it refers to a 
particular form of resolving religious disputes. When the argumenta¬ 
tions from both sides fail to resolve a religious issue, the parties jointly 
pray Allah to cast His curse on whichever of the two parties is false. 
Since curse means 'moving someone far awrny from the divine mercy', - 
and moving far away from mercy is being close to divine wrath- 
therefore, the essence of the meaning is: Wrath be on the liar. As such, 
whoever is the liar shall face the evil consequences whereupon the 
truth will become evident before the disbelievers as well. Invocation in 
this manner is called Mubahalah'. 

Originally, the Mubahalah can be carried out by the disputants 
only; they can simply get together and pray. It is not necessary that 
all their family members are assembled. However, if all the family 
members participate in the Mubahalah, it becomes more effective. 
(That is why the Holy Prophet *JL *1)1 ^u> was instructed to invite 
the family members of both sides). 

'Son' includes grandson 

In verse 61 the words 'our sons' does not mean 'our' sons as of the 
loins only. Instead, the sense is general. They may be sons or 
grandsons, because this is how the word is used in common usage. 
Therefore, the grandsons of the Holy Prophet ,jl,j *Jx * 1)1 Jl* , namely 
Sayyidna Hasan and Sayyidna Husain , as well as 

Sayyidna ‘Ali *u. *1)1 the son-in-law of the Holy Prophet‘s *JU *1)1 
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are all included in the words: 'our sons’. 

Sayyidna ‘All *i& *1)1 has another additional reason for being 

included in the 'sons' of the Holy Prophet ^ u*. Jji jl, , because he had 
grown up under the patronage of the Holy Prophet jJl-j *Jlc Jjl who 
had treated him like his own son. 

It is, therefore, evident that Sayyidna ‘Ali -uc Jjl ^j is included in 
the words: 'our sons'. Some Shfites have claimed that since he was not 
the son of the Holy Prophet (JLj *JU All Jl* he could not be referred to by 
the Holy Prophet ,JLy Ail as 'our son'. Through this notion the 
Shi‘ites conclude that Sayyidna ‘All *1)1 was included in the words 
'ourselves', therefore, he was the immediate successor of the Holy 
Prophet jJl-j *-tc *1)1 . 

The fallacy of this argument is evident from what has been dis¬ 
cussed above. 


Verse 64 



Say, "O people of the Book, come to a word common 
between us and you that we worship none but Allah, that 
we associate nothing with Him and that some of us do not 
take some others as lords instead of Allah." Then, should 
they turn back, say, "You be witness that we are 
Muslims."[ 64 ] 

Commentary: 

Important Principles of Tabligh and Da‘wah: 

This verse: pcXJ ll&’s'iP iuir JJII jibe unfolds an important principle of 
Tabligh (Preaching) and Dawah (Preaching Islam). The principle re¬ 
quires that a person, who desires to carry his call to a group which 
holds beliefs and ideas different from his own, should follow a particu¬ 
lar method. That method is to induce that group to unite only on what 
they both can agree to, for instance, when the Holy Prophet ^ gave 
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the Byzantine ruler, Hiraql (Heraclius) the call to Islam, he picked up 
a particular point on which there was mutual agreement, i.e., on the 
Oneness of Allah Almighty. That invitation is reproduced below: 

JJ I aJj—jj I £• 1 I I «JJ I ^ ... j 

Li Lol 1 a ^ I I I l jjo ^Jlc "Jl 

-tPs 4 aJJI id-jjj .1... 7 

Jl JjJl 
dJu jaL: -5j 

I begin with the name of Allah who is All-Merciful, Very- 
Merciful. From Muhammad, servant of Allah, and His messen¬ 
ger: To Heraclius, the Byzantine emperor. Peace be on him 
who takes the right path. After that, I invite you to the call of 
Islam. Embrace Islam and be in peace. Allah will bestow upon 
you a twofold reward, but should you turn away, then, on you 
shall be the sin of your subjects. "0 people of the Book, come 
to a word common between us and you that we worship none 
but Allah, that we associate nothing with Him and that some 
of us do not take some others as Lord instead of Allah." (Al- 
Bukhari! 
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The statement, 'you be witness...' in the last sentence of the verse 
teaches us a lesson, that is, should someone refuse to accept the truth, 
even after it has been proved clearly, then the proper course is to re¬ 
state one s own belief and conclude the conversation. Entering into fur¬ 
ther debate and verbal altercation is not appropriate. 


Verses 65 - 68 
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O people of the Book, why do you argue about Ibrahim 
while the Torah and the Injil were not revealed until af¬ 
ter him? Have you, then, no sense? [65] 

Look, this is what you are - you argued about what you 
had knowledge; why then do you argue about what you 
have no knowledge? And Allah knows and you do not 
know. [66] 

Ibrahim was not a Jew, nor a Christian. But he was up¬ 
right, a Muslim, and was not one of those who asso¬ 
ciate partners with Allah. [67] 

The closest of people to Ibrahim are those who followed 
him, and this prophet, and those who believe. And Al¬ 
lah is guardian of the believers. [68] 

Commentary 

The argumentation referred to in verse 65 was to decide whether 
Sayyidna Ibrahim r XJi followed the way of the Jews, or that of the 
Christians. The futility of their exercise already stood exposed as both 
these ways in religion appeared long after the revelation of the Old 
and New Testaments. These just did not exist before that. How, then, 
could it be claimed that Sayyidna Ibrahim f XJi<uie adhered to these 
ways? 

Verse 66 points out to the hollowness of their approach when they 
indulged in their argumentation on the basis of incomplete knowledge. 
That they would venture to do so on the basis of no knowledge could 
hardly he explained. The truth is that only Allah knows the way of Ib¬ 
rahim . 

That way has been described in Verse 67. 

Verse 68 declares that the closest of people to Sayyidna Ibrahim 
were those who followed him during his time and now the closest to 
him is the Prophet of Islam, Muhammad al-Mustafa All and 

so are the believers in him and in past prophets. These believers are 
the community of Muhammad *Ju; JJl and their guardian is Allah 
and He will reward them for their belief. 
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A group from the people of the Book loves to mislead 
you, while they mislead none but themselves and they 
do not realise. [69] 


O people of the Book, why do you disbelieve in the 
signs of Allah while you are yourselves a witness? [70] 

O People of the Book, why do you confound the truth 
with falsehood, and conceal the truth when you know? 

[71] 

Commentary 

Verse 69 exposes the cherished desire of the people of the Book to 
mislead Muslims away from the true faith they are on. The text, then, 
firmly declares that the victim of their effort to misguide is no one oth¬ 
er than themselves, something they do not realize. 

Verse 70, addressing the people of the Book, asks them as to why 
they disbelieve in the signs of Allah, such as the verses in Torah and 
Injil which prove the prophethood of Muhammad *JU All because 
the denial of his prophethood amounts to declaring these verses to be 
false which is infidelity, although they themselves confirm these as 
true. This is an admonition on their error in belief. 

Proceeding further, Verse 71 admonishes them for confusing the 
real statement, that is, the prophecy about the prophethood of Muham¬ 
mad jJuj <JLe All Jwa with the fictitious, that is, the interpolated state¬ 
ments or false exegesis. The crucial question being asked is as to why 
would they conceal the truth of the matter despite knowing the truth, 
and knowing that they are hiding it. 

The words in (you are yourselves a witness - 70) and in j£l 

OjluT(you know - 71) should not be taken to mean that disbelief will be¬ 
come permissible for them if they do not attest to the truth or have no 
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knowledge about it. This is because kufr (disbelief) is intrinsically an 
abominable thing to practice. This is prohibited under all conditions. 
However, the mention of kufr (disbelief) after knowledge and attesta¬ 
tion is to increase the impact of reproachment. 


Verses 72 - 74 
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And a group from the people of the Book said, "Believe 
in what has been revealed to the believers in the early 
part of the day, and disbelieve at the end of it, so that 
they may turn back. [72] And do not believe except in 
those who follow your faith." Say, "(Real) guidance is 
the guidance of Allah." (But all that you do is due to 
your envy) that someone is given what is similar to 
that which you have been given, or that they argue 
against you before your Lord. Say, "The bounty is in the 
hands of Allah. He gives it to whom He wills. And Allah 
is All-Embracing, All-Knowing. [73] He chooses for His 
grace whom He wills. And Allah is the Lord of great 
bounty." [74] 


Some from among the people of the Book chose a strategy of decep¬ 
tion in order to mislead Muslims. According to their agreed plan, they 
would declare their belief in the Qur’an in the morning and then reject 
it in the evening. They thought that this quick about-turn would 
create doubts in the minds of Muslims about Qur’an and Islam and 
they might turn away from their faith thinking that there must be 
something wrong with Islam visible to such learned people who were 
open-minded enough to accept it first. They also made it a point to re¬ 
serve their feinted declaration of belief in Islam to hoodwink Muslims 
only! Their true belief, they planned, would be affirmed before none 
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but only those who follow their own creed. The rule was: Sincerity 
with the later, expediency with the former! 

That these tricks are low is proved later in Verse 73 when the Holy 
prophet (Jl-j -JU <JLn has been asked to declare that their clever moves 
are not going to work for them since Guidance given to servants of Al¬ 
lah is certainly from Allah. So, it is He who, with Guidance in His con¬ 
trol, can make whoever He will steadfast on that Guidance. No one can 
succeed in weaning such a person away from it with any trick, plan or 
enticement whatsoever. 

The reason why they act in the way they do is envy, that is, they 
envy Muslims as to why they were given the Scripture, or they envy 
their supremacy in religious argument. It is because of this envy that 
they keep working to bring about the downfall of Islam and of the com¬ 
munity that adheres to it. 

That this envy is based on not knowing the nature, timing and wis¬ 
dom of Allah's grace and mercy is explained in the later part of verse 
73 and in verse 74. 


Verse 75 



And among the people of the Book there is one who, if 
you entrust him with a heap (of gold or silver), will give 
it back to you; and among them there is one who, if you 
entrust him with a single dinar, he will not give it back 
to you unless you keep standing over him. This is be¬ 
cause they have said, "There is no way we can be 
blamed in the matter of the unlettered." And they tell 
lies about Allah knowingly. [75] 

Sequence 

In the previous verses (70-72), breach of faith committed by the peo¬ 
ple of the Book was mentioned. This included disbelieving in the 
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verses of Allah, confusing the truth with what is false, concealing the 
truth and conspiring to mislead Muslim believers. 

In the verse cited above (75), their breach of trust in matters of 
property has been mentioned. Since some of them happened to be 
trustworthy, both types were identified. 

Commentary 

Praising good qualities in some non-Muslim is correct 

In this verse (75), some people have been praised for their trust¬ 
worthiness. If this 'some' refers to those among the people of the Book 
who had embraced Islam, praising them poses no problems. But, in 
case, it does not refer to Muslims particularly and instead, refers to 
the people of the Book in the absolute sense including non-Muslims as 
well, then the situation generates the question: When no act of a kafir 
(disbeliever) is acceptable why praise them? 

The answer is that for an action or deed to become acceptable is a 
different matter and having a word of praise for it is something else. 
From praising something it does not follow that it is acceptable with 
Allah. The purpose is to point out that something good, even if it be 
that of a kafir (disbeliever), is good enough in a certain degree, the 
benefit of which he receives in the form of good reputation in the mor¬ 
tal world, and of course, in the Hereafter, in the form of a reduction in 
punishment for his disbelief. 

This statement also makes it clear that Islam does not resort to 
prejudice and short-sightedness. On the contrary, it shows open- 
hearted appreciation of the excellence of even its adversary in respect 
of his achievements. 

It is from this verse: &JS & ZSfc yj, (unless you keep standing over 
him - 75) that Imam Abu Hanlfah has deduced the ruling that the lend¬ 
er has the right to keep pursuing the borrower until he receives his 
due. (Qurtubi, v. 4) 


Verses 76 -77 
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Why not? Whoever fulfils his pledge and fears Allah, 
then, Allah loves the God-fearing. [76J Surely, those who 
take a small price out of the covenant of Allah and out 
of their oaths, for them there is no share in the Here¬ 
after, and Allah will not speak to them, nor will He look 
towards them on the Day of Doom, nor will He purify 
them. And for them there is a painful punishment. [77] 

Sequence 

Earlier, in 5J)Ji/(they say - 75), there was a refutation of the claim 
made by the people of the Book. Onwards from there, in verses 76-77, 
the same refutation has been re-asserted and the merit of fulfilling a 
commitment as well as the condemnation for its breach have been 
clarified. 

Commentary 

‘Ahd (pledge or covenant) is what gets settled between parties con¬ 
cerned after mutual discussions and by which both of them have to 
abide. Contrary to this is hUj : wa‘dah or promise which issues forth 
from a single side, that is, ‘ahd (pledge or covenant) is bilateral while 
wa’dah (promise) is unilateral. 

That commitments should be fulfilled has been stressed in the 
Qur’an and Sunnah time and again. For instance, right here in verse 
77 cited above, five warnings have been given to those who break their 
solemn pledge: 

1. They will have no share in the blessings of the heaven. In a 
hadith, the Holy Prophet jJLy *1 ji has said that one who usurps 
the right of a Muslim under false oath makes the fire of Hell 
compulsory for himself. The narrator of the hadith asked if the Fire 
will become compulsory even if this concerned something very 
insignificant? In reply, he said: Even if this be the green bough of a 
tree. (Muslim vide Mazhari) 

2. Allah Almighty will not speak to them with glad tidings. 

3. Allah Almighty will not look at them mercifully on the Day of 
Doom. 
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4. Allah Almighty will not forgive them their sins since they wast¬ 
ed away the rights of a servant of Allah through breach of trust, and 
Allah will not forgive what a human being owes to another human be¬ 
ing. In Islamic terminology, this is known as the haqq al-‘abd or the 
right of a servant of Allah. 

5. And a grievous punishment shall await them. 


Verses 78 - 80 
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And among them there is indeed a group who twist 
their tongues in (reading) the Book, so that you may 
deem it to be from the Book, while it is not from the 
Book. And they say, 'It is from Allah", while it is not 
from Allah. And they tell lies about Allah knowingly. 
[78] 


It is not (possible) for a man that Allah gives him the 
Book, the wisdom and the prophethood, then he starts 
saying to the people "Be my worshippers aside from Al¬ 
lah" rather, (he would say), "Be men of the Lord; as you 
have been teaching the Book, and as you have been 
learning it." [79] 

Nor is it (possible for him) that he bids you to hold the 
angels and the prophets as Lords. Shall he bid you to 
disbelief, after your having become Muslims? [80] 

Commentary 

It was during the presence of the deputation from Najran that 
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some Jews and Christians had said: 'O Muhammad, do you want us to 
worship you the way Christians worship Jesus, son of Mary?’ He said: 
'I seek refuge with Allah that we worship someone other than Allah or 
call on others to do so. Allah Almighty has not sent us to do that.' 
Thereupon, this verse was revealed. 

The infallibility of the Prophets 

The verse implies that a person whom Allah invests with the Book, 
the Wisdom and the power of making decisions, and places him on the 
great station of prophethood is always faithful to his mission when he 
communicates the Divine message to people and calls on them to be¬ 
come His faithful servants. That he starts moving people away from 
the worship of only one God and starts asking them to become his own 
worshippers or the worshippers of some other creatures is something 
he can never do. If so, this would mean that the one whom Allah had 
sent as his messenger did not, in fact, deserve this designation. Any 
government of this world, when appointing someone to an office of re¬ 
sponsibility, always takes two factors into consideration: 

1. Does the incumbent have the ability to comprehend and execute 
government policy? 

2. How far can he be expected to execute government directives, 
and to hold its subjects in a stable stance of loyalty? No king or parlia¬ 
ment would ever appoint someone as its representative or ambassador 
about whom there exists the least doubt of indulging in anti¬ 
government activity, or deviation from its policy or directives. Howev¬ 
er, it is possible that the government may have failed to make a cor¬ 
rect assessment of a person's ability or loyalty. But with Allah even 
that element of doubt does not exist. If He knows about a man that he 
would not over-step the bounds of loyalty and obedience to Him, even 
in the slightest degree, then it is impossible that he could, later on, 
prove to be contrary to that assessment. Otherwise, it would mean 
that Divine knowledge is defective (we seek refuge with Allah!) Right 
from here, the question of the ‘ ismah 1 (infallibility) of the prophets, 
f 5LJI pfii, becomes clear. Now that the blessed prophets are free of mi- 

1. ‘ I?mah ' means a special protection given to someone by Allah which 
makes him refrain from sins. For the purpose of brevity we may 
translate it as infallibility' - editor. 
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nor sins, how can the probability of doing shirk (the major sin of asso¬ 
ciating others with Allah) or making revolt against Allah remain val¬ 
id? 

In this, there is the necessary refutation of the Christians who 
claimed that it was Maslh r *sLJl -uk who asked them to have belief in his 
sonship and godhead. Also chastised were the Muslims who had gone 
to the Holy Prophet ^ U* *Ul trying to find out if it was all right for 
them to prostrate before him rather than greet him with the usual 
sal am. Also admonished were the people of the Book who had invested 
their rabbis and monks with the station of God. Refuge with Allah! 
(Tafsir ‘Usmani) 


Verses 81 - 84 



And when Allah made the prophets take pledge: (saying) 
"If I give you a book and wisdom, then comes to you a 
messenger verifying what is with you, you shall have to 
believe in him and you shall have to support him." He 
said, "Do you affirm and accept my covenant in this re¬ 
spect?" They said, "We affirm." He said, "Then, bear wit¬ 
ness, and I am with you among the witnesses." [81] 

Then those who turn back after this they are the sin- 
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ful,[ 82 ] 

Are they, then, seeking a faith other than that of Allah 
while to Him alone submits whosoever there is in the 
heavens and the earth, willingly or unwilling, and to Him 
they shall be returned? [83] 

Say, 'We believe in Allah and in what has been revealed to 
us and in what was revealed to Ibrahim, Isma‘Il, Ishaq, 
Ya'qub and the descendants, and in what has been given 
to Musa, ‘Isa (Jesus) and the prophets, from their Lord: We 
do not differentiate between any of them. And to Him we 
submit ourselves." [84] 


Commentary 

Three Covenants with Allah Almighty 

There are three kinds of pledges Allah Almighty has taken from 
His servants: 

1. One of them has been mentioned in Surah al-A‘raf My^i) under 
: alastu bi rabbikum (Am I not your Lord? - 7:172) The purpose 
of this pledge was to bring round the whole human community to be¬ 
lieve in the being of God and in His universal Lordship since the whole 
edifice of religion rests on this very corner-stone. Unless this belief is 
there, the lead given by reason and reflection can be of no positive use 
in the field of religion. Additional details on this subject will, inshal- 
lah, appear where due. 


2. The second pledge is mentioned in verse 187 of the present Surah 
in the following words: 





And when Allah took pledge from those who were given the 
Book: "You shall make it known to people, and you shall not 
conceal it." (3:18) 

This pledge was taken exclusively from the ‘ulama’ (religious schol¬ 
ars) of the people of the Book asking them not to hide the truth but to 
state it clearly and openly. 


3. The third pledge has been described in the present verse: 

iX? St! 11 Si; 

And when Allah made the prophets take pledge: (saying) "If I 
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give you a book and wisdom... (3:81) 

The purpose and place of the pledge 

To answer as to where did this third pledge take place, it can be 
said that it either took place in the spiritual world on a metaphysical 
plane or in our physical world by means of revelation. Both are prob¬ 
able. (Bayan al-Qur’an) 

As for the meaning of Mithaq (pledge) the Holy Qur’an has itself 
mentioned its contents. However, with regard to the relevant subject 
of this pledge, sayings differ. Sayyidna ‘Ali and Ibn ‘Abbas U+ix Jji 
say that this was about the Last Prophet, jJU Jji . It means that 
Allah Almighty had taken this pledge from all prophets solely in re¬ 
spect of Muhammad fU, Jji . The pledge was that they should, if 
they appear in his blessed time, believe in him, give him help and sup¬ 
port, and leave behind instructions for their respective communities to 
do the same. 


Ta’wus, Hasan al-Basri and Qatadah (dll say that this pledge 
was taken from the prophets so that they help and support each other 
mutually. (Tafslr Ibn Kathlr) 


This later statement can also be substantiated from what Allah Al¬ 
mighty has said in Surah al-Ahzab: 

i J J 'jr? ijj 
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And when We took from the prophets their pledge, and from 
you, and from Nuh and Ibrahim and Musa and ‘Isa son of Mar¬ 
yam - and We took from them a firm pledge. (33:7) 


This is because the pledge was taken in order that they support 
and attest each other. (Tafslr Ahmad!) 


In reality, there is no contradiction in the two explanations cited 
above, therefore, both can be brought to bear on the meaning. (Tafslr Ibn 
Kathir) 


There may be a doubt here. One may say that Allah Almighty is 
All-Knowing and All-Aware. He certainly knows that Muhammad 
will not be appearing in this world during the presence of any prophet. 
If so, asking prophets to believe in him seems to be of no use. But, a 
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little deliberation would bring its usefulness into clear focus. One will 
realize that the moment they declare a firm intention to believe, as 
commanded by Allah Almighty, in the prophethood of Sayyidnl Mu¬ 
hammad fJLj *Jic Jji , the paradigm of most sublime attributes, it will 
be right from that point of time that they will become entitled to Di¬ 
vine blessings. (Saw! vide Jalalayn) 

The final and universal prophethood 

In verse 81 beginning with the words: lil hj (And when 

Allah made the prophets take pledge:), it has been clearly stated that 
Allah Almighty took a firm pledge from all prophets, which was: 
When, during your lifetime there comes another prophet - who will 
certainly reaffirm the message of past prophets and their books - then, 
it is necessary for the prophet who is present at that time that he not 
only believes personally in the veracity and prophethood of the new 
prophet but also instructs others to do so. From this absolute rule set 
by the Qur’an, it becomes very clear that Allah Almighty must have 
taken a pledge from the prophets about Sayyidna Muhammad as 
well, quite similar to what ‘Allamah al-Subki has stated in his treatise 
entitled j, id\j . He says: 'In this verse, the word, rasuL 

(messenger) refers to Muhammad pi-jiule J)l Lr L*; and there has never 
been a prophet from whom Allah Almighty had not taken the pledge to 
believe in his prophethood and provide help and support to him; and 
there has not been one single prophet who did not bequeath to his 
community the legacy of believing in and helping and supporting him; 
and, if the noble prophet r L,j *lJI Ju. had appeared during the times 
of the prophets, it is he who would have been the prophet to (be obeyed 
by) all of them, and all of them would have been part of his 
community.' 

This tells us that his status is not restricted to his being simply the 
prophet of his community; he is the prophet of prophets as well. So, he 
himself says in a hadith: 'If Musa (Moses) was living today, he too 
would have had no option but to follow me.’ 

At yet another occasion, he said: 'When Tsa r ^LJi i-JU (Jesus) will 
come, he too will act in accordance with th$ noble Qur’an and the rules 
set forth by your prophet'. (Tafslr ibn Kathir) 

Thus, from here we learn that his prophethood is 'universal and in- 
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elusive' and that all previous religious codes stand absorbed in his 
Sharfah. What is being said here also brings into a bright focus the 
correct meaning of his saying/ilf ^ 1 S 1 (I have been sent to all hu¬ 

man beings). It shows that taking this hadith to mean that his pro- 
phethood extends from his time to the Day of Judgement is not correct. 
Instead, the time duration of his prophethood is so extensive that it 
begins before the prophethood of Sayyidna Adam r *5Ul*Je as the Holy 
Prophet fLjUiillluL, has himself said in a hadith: j—i-b r »I jL'rf 

(I was a prophet even when Adam was in a state between spirit and 
body). That he will be the first to step forward for intercession on the 
Day of Resurrection, and that the entire progeny of Adam r tLJl will 
assemble under his flag and that he led the prayers at a congregation 
of all prophets in Bayt al-Maqdis on the Night of Ascenst ( Mi‘raj ) are 
all signs of this leadership which is great and universal. 

Verse 85 




And whoever seeks a faith other than Islam, it will nev¬ 
er be accepted from him, and he, in the Hereafter, is 
among the losers. [85] 


Commentary 

The literal meaning of 'Islam' is 'submission and obedience.' As a 
term 'Islam' stands for submission to that particular religion which Al¬ 
lah Almighty has sent through his prophets to guide human beings, 
because fundamental principles are the same in the religious codes of 
all prophets . 

Correspondingly, there are occasions when 'Islam' is used in that 
general sense, while there are other occasions when it is used exclu¬ 
sively to identify the Last Sharfah which was revealed to the Last of 
the Prophets f XJI ^ +-U . Both these kinds of application are present in 
the Holy Qur‘an. That the past prophets called themselves 'Muslim' 
and their communities, the 'Muslim' community, stands proved under 
the authority of several wordings of the Qur’anic text. Concurrently, 
this name has also been used as a particular name of the community 
the Last of the Prophets: 
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It was He who named you Muslims before, and in this 
(Qur’an). (22:78) 


In short, every Divine religion which came through a prophet is 
also called 'Islam'. Then, it is also used as a particular title for the 
Muslim community. Now, the question is as to which sense does the 
Word, 'Islam', carry at this place in the Holy Qur’an? 


The correct position is that, no matter which of the two meanings 
is taken, it does not make much of a difference in terms of the out¬ 
come, since the name of 'Islam' given to the religion of past prophets 
was for a limited group of people and a specified period of time. 

That was the 'Islam' of that time. Restricted to the specific group or 
community, that 'Islam' was not meant to serve as a universal code for 
all times to come. As such when a particular prophet departed and 
was replaced by another prophet, Islam' (i.e. the specific code) of that 
time ceased to be operative. The 'Islam' of the said time was to be what 
the new prophet presented. Obviously, there was no difference be¬ 
tween these different codes in so far as the fundamentals are con¬ 
cerned, however, the subsidiary injunctions might differ. As for the 
'Islam' given through the last Prophet Jji , it will remain un- 

abrogable and will serve as a permanent code right upto the Day of 
Judgment. And, in accordance with the cited rule, all previous relig¬ 
ions stand abrogated after the Holy Prophet ,J_., *,4* *JLli has been 
sent. 


Now, they are not Islam as such anymore. Instead, Islam is the 
name of that particular religion which has reached us through the 
Holy Prophet, Muhammad al-Mustafa *J^c Jji Jl* . Therefore, it ap¬ 
pears in authentic ahadith that the Holy Prophet pLj *~lt. Jji Jl^> said: 
'Had Musa been living this day, following me would have been incum¬ 
bent upon him too.' In yet another hadith, he has been reported to have 
said that ‘Isa, when he appears close to the Day of Resurrection, he 
too, inspite of holding his distinction and office of prophethood, would 
follow no other religious code except that of his (the Prophet of Islam). 

Therefore, at this place, no matter what sense is taken of Islam - 
the general or the particular - the outcome of both is the same, that is, 
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after the coming of the Last of the Prophets, p>LJl only that relig¬ 
ion, and that alone, will be termed as Islam which has come to the 
world through him. On belief in that alone depends the salvation 
( najat ) of all human beings for it is their indispensable need. This ex¬ 
plains what has been said in the present verse: 'Whoever seeks a faith 
1 other than Islam, it will never be accepted from him.' 

Details about this subject have already appeared under the com¬ 
mentary on the verse (3:19). 


Verses 86 - 91 
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How shall Allah give guidance to a people who disbe¬ 
lieved after they had accepted Faith and testified that 
the Prophet is true and the clear signs had come to 
them? And Allah does not give guidance to the unjust 
people.[ 86 ] The punishment of such people is that upon 
them is the curse of Allah, and of the angels and of the 
human beings altogether. [87] 


They remain under it forever. Neither will the punish¬ 
ment be lightened for them, nor will they be given res¬ 
pite, [ 88 ] except those who repent afterwards and mend 
their ways; then, Allah is All-Forgiving, Very- 


109 


gjrah ’fl-‘ lmran 3 : 92 _ 

Merciful.[89] 

Those who disbelieve after having accepted Faith and 
then increase in disbelief, their repentance shall never 
be accepted. And they are the ones who have lost the 
right path. [90] 

Those who disbelieve and die as disbelievers, even an 
Earth-full of gold shall never be accepted from any of 
them, even if one were to offer it as ransom. They are 
the ones for whom there is a painful punishment, and 
for them there are no helpers. [91] 


Commentary 

The removal of a doubt: 

On a superficial view of the verse 'dJljjfcutf : 'How shall Allah give 
guidance...' (86), there emerges a doubt that whoever turns an apostate 
receives no guidance afterwards, although, the fact is contrary to this. 
There are many who, after having become apostates, re-embrace the 
faith and become recipients of guidance. 

The answer is that the withholding of guidance mentioned here is 
in accordance with common usage. For instance, some criminal when 
punished by a certain ruler may say, 'I have been given a special treat¬ 
ment by the ruler with his own hands.' And in answer to him, it is 
said: 'Why are we going to give a special treatment to such a criminal?' 
That is, there is just no special treatment called for in this case, while 
it does not mean that such a person cannot, in any way, become de¬ 
serving of special treatment even if he behaved well. (Bayan al-Qur’an) 


Verse 92 


$ A J? [**5-* A*" 5^ LA- 


You shall never attain righteousness unless you spend 
from what you love. And whatsoever you spend, Allah 
is fully aware of it. [92] 


Sequence of Verses 

In the previous verse (91), it was said that charity from disbelievers 
and deniers was not. acceptable with Allah. In this verse, believers 
have been told about acceptable charity and the etiquette governing it. 
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Commentary 

Let us first understand what : birr means and what it really sig¬ 
nifies so that the whole sense of the verse becomes clear in our minds. 


The literal and real meaning of the word A : birr is the perfect ful¬ 
fillment of someone’s rights. It is also used in the sense of charity, per¬ 
formance of good deeds and nice conduct. The word y . : barr and _,l: 
barr is used for a person who fulfills, fully and totally, all rights due on 
him. The expression gtyStfeigOod to my mother - 19:32) and ^jJlj^fgood 
to his father and mother - 19:14) has been used in the Qur’an in this 
very sense. It has been used there as a personal attribute of prophets 
who fulfilled the rights of their parents fully and perfectly. 


The plural form of this very word : barr is jl*l : abrar which has 
been used frequently in the Qur’In. It has been said: 


's' 

Surely the righteous shall drink of a cup the mixture of which 
is camphor - 76:5. 

Again at another place it is said; 

v/M ## <0 $ U 

Surely the righteous shall be in bliss, upon furnished thrones 
gazing - 83:22,23. 


yet again there is: 

j )}j 

And surely, the sinners shall be in hell ablaze - 82:14, 

The last verse above also tells us that the antonym of .birr is : fu- 
jur (disobedience, sinfulness). 

In al-Adab al-Mufrad of Imam al-Bukhari and in Ibn Majah and the 
Musnad of Ahmad, it has been reported from Sayyidna Abu Bakr *1)1 ^ 
*^ that the Holy Prophet ^ Uc *1)1 said: 'Stick to speaking the truth 
because truth is a companion of j, : birr (righteousness) and both these 
are in Paradise; and abstain from lying because that is a companion of 
fujur (sin) and both these are in Hell.' 

The verse 177 of Surah al-Baqarah (2) says: 


Ill 
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Righteousness is not that you turn your faces to the East and 
the West; but righteousness is that one believes in Allah and 
the last Day... 2:177. 

After giving a list of good deeds in this verse, all of them have been 
classed as y. : birr (righteousness). The subject verse also tells us that, 
of the wide range of righteous deeds, the most preferred form of right¬ 
eousness is to spend the most cherished things in the way of Allah. 
The verse further tells us 'you can never claim to have righteousness 
unless you spend out of what you hold dear.' Thus the meaning is that 
the perfect fulfillment of the the rights of Allah Almighty and a total 
self-unburdening from it cannot come to pass unless we spend in the 
way of Allah what we hold dear to our hearts. This very perfect fulfill¬ 
ment of due rights has also been translated as 'perfect good' or 
'excellence in doing good' or 'the great merit’. To sum up, the sense 
here is that entering the ranks of the 'abrar' (the righteous) depends 
on sacrificing in the way of Allah that which one holds dear. 

The enthusiastic obedience of §ahabah 

The noble Companions ^ All ^ who were the first address¬ 
ees of the Qur’anic injunctions and the direct disciples of the Holy 
Prophet *_U All Jl* really loved to carry out the injunctions of the 
Qur’an in letter and spirit. When this verse was revealed, each one of 
them surveyed as to what they loved most out of what they had. Con¬ 
sequently, requests started coming before the Holy Prophet ^ that 
these be spent in the way of Allah. Sayyidna Abu Talhah m All ^ was 
the richest person among the Ansar (the helping residents) of Madi- 
nah. He was the owner of a fruit farm located right across the mosque 
of the Holy Prophet pJL, *Ac All . It had a well called Bi’r Ha’. Now, in 

place of this farm, there is, in front of Bab al-Majidi, a building known 
as Istifa Manzil where pilgrims to Madinah stay. But, in a corner 
north-east from it, this Bi’r Ha’ still exhists by the same name . 1 The 
Holy Prophet -UU. AJI Jl* used to visit this farm once in a while and 

1. This building and well have now been demolished due to the extension of 
the Mosque. (Translator) 
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drink water drawn from Bi’r Ha’. He liked the water from this well. 
This farm belonging to Sayyidna Talhah was very precious, fertile, 
and the dearest of all that he owned. After the revelation of this verse, 
he presented himself before the Holy Prophet |fp and said: 'I hold Bi’r 
Ha’ the dearest of all that I own. I wish to 'spend' it in the way of Al¬ 
lah. I request you to use it for whatever purpose you like.' He said: 
'That farm is a high-yield property. I think it is appropriate that you 
distribute it among your kith and kin.' Sayyidna Abu Talhah, accept¬ 
ing the suggestion made by the Holy Prophet ,Ju,j *Jie All distributed 
it among his relatives and cousins (al-Bukharl and Muslim). This hadith 
also tells us that charity is not restricted to spending on the poor and 
the needy, but it is equally charitable and meritorious to give it to 
one's own family and relatives. 

Sayyidna Zayd ibn Haritha «« Jll came with a horse and said 
that he loved it more than anything else he owned and that he wanted 
to 'spend' it in the way of Allah. The Holy Prophet ^Juj *Jix Al accept¬ 
ed it. But, after having taken it from him, he gave it to his son Sayyid¬ 
na Usamah All . Zayd ibn Haritha was somewhat disappointed 
about that thinking that his charity has found its way back into his 
own home. But, the Holy Prophet jJl-j Al comforted him by say¬ 
ing: 'Allah Almighty has accepted this charity of yours'. (Tafslr Mazharl 
vide Ibn Jarir, and others) 

Sayyidna ‘Umar -ux Jji had a bond-maid he liked most. He freed 
her for the sake of Allah. 

Similarly, Sayyidna ‘Abdullah ibn ‘Umar had a bond-maid he loved. 
He freed her in the name of Allah. 

In short, the gist of the verse under reference is that the complete 
fulfillment of the rights of Allah, the perfect good and excellence in do¬ 
ing good can be achieved only when a person spends something out of 
his dearest belongings in the way of Allah. Worthy of our attention 
and retention are some of the following aspects highlighted in this 
verse: 

The word birr in this verses is inclusive of all charity, 
obligatory or voluntary: 

1. First of all, this verse motivates spending in the way of Allah. 
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Some commentators take this to mean obligatory charity such as za- 
kah while others take this to be voluntary ( Nafl : supererogatory) chari¬ 
ty. But, according to a consensus of respected researchers in the field, 
it has been established that its sense is general and includes both 
obligatory and voluntary charities. Then there are the recorded actions 
of the noble Companions, as cited above, which bear witness that these 
charitable initiatives taken by them were voluntary. 

Therefore, the sense of the verse is that you give in the way of Al¬ 
lah whatever it may be, the obligatory zakah or the voluntary charity, 
but that perfect excellence and merit will blossom out from them only 
when you spend in the way of Allah what you like and love. Not, that 
you pick out the spare, the useless or worthless things as if you were 
trying to get rid of the burden of charity and as if it was some sort of 
punitive tax on you. This subject has been taken up more clearly in an¬ 
other verse of the Qur’an which is as follows: 



O those who believe, spend of the the good things you have 
earned and of what We have brought forth for you from the 
earth and do not opt for a bad thing spending only from there 
while you are not going to accept it at all unless you close your 
eyes to it... - 2:267. 

So, the outcome is that picking out the bad and the useless to give 
in charity is unacceptable; contrary to that is the acceptable charity 
which earns full merit and which is nothing but what is spent out of 
one's dear belongings. 

Moderation in charity: 

2. The second ruling comes out of the hint made in the word C* 
(from what) in the verse. That is, the purpose is not to spend away 
everything one likes and loves en masse in the way of Allah. Instead, 
the purpose is to spend whatever has to be spent from the good things. 
Spending in this way will bring the full reward of charity. 

In charity, what counts is sincerity: 

3. The third ruling is that spending the cherished is not tied to 
spending something of high value. Instead, by spending what one likes 
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and holds dear, no matter how small it may be in quantity or cost, one 
would still become deserving of this 'birr' or righteousness. Hasan al- 
Basri says, 'Whoever spends sincerely for the good pleasure of Allah, 
even if that be a single date-fruit alone, that too is good enough to 
make one deserving of the great merit and perfect righteousness prom¬ 
ised in the verse.' 

Alternative for those who have nothing to spend: 

4. On the outside, it appears from the verse that poor people who 
do not have much to spend will remain deprived of the great good and 
righteousness mentioned here. It is because it has been said in the 
verse that this great good cannot be achieved without spending one's 
cherished belonging while the poor and the needy just do not have 
anything through which they could reach the station of righteousness. 
But, a little deliberation would show that the verse does not mean that 
those who wish to have the great good and the great merit cannot 
achieve that by any means other than that of spending out of their 
cherished possessions. Contrary to that, the fact is that this great good 
can be achieved by some other means as well, such as, ‘Ibadah, Dhikr, 
Tilawah of the Qur’an and abundance of nawafil. Therefore, the poor 
and the needy can also become the recipients of this great good 
through other means as it has been clearly explained in Hadith narra¬ 
tions. 


What is meant by things you love? 

5. This is the fifth question. Another verse of the Qur’an tells us 
that something liked and loved means that the thing is working for 
him and that he needs it, not that it be spare and useless. The Holy 


Qur’an says: &£JL. which means that "the favoured 


servants of Allah feed the poor although they need it themselves." 
(76:08) Similarly, in yet another verse, this subject has been further 


clarified as follows: jfj'fc.ffijic Sj£?juThey (the favoured ser¬ 

vants of Allah) prefer others over their ownselves even though they 
themselves are in need. (59:09) 


Spending the extra and the spare too is not devoid of merit: 

6. The sixth ruling given in this verse is that entry into the fold of 
perfect good, great merit and ranks of the righteous depends on spend¬ 
ing one’s cherished possessions in the way of Allah. But, it does not 
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follow that there is just no merit in store for one who does 
d out of what is extra to his npeds. On the contrary, as it is said 
towards the end of the versethat is, ’And what¬ 
soever you spend, Allah is fully aware of it,' the sense of the text in the 
verse is that while the achievement of the perfect good and entry into 
the ranks of the righteous, no doubt, depends on spending cherished 
possessions specially; however, no charity is devoid of merit irrespec¬ 
tive of whether one spends the cherished or the extra. But, what is cer¬ 
tainly undesirable and prohibited is getting into the habit of always 
picking out the extra and the bad to spend in the way of Allah. But, a 
person who not only spends good things he likes in charity but also 
gives away things which are extra to his needs, e.g., left-over food or 
used clothing, defective utensils or articles in use, does commit no sin 
by including these in his acts of charity. He would definitely earn a re¬ 
ward for those too. As far as spending of cherished possessions is con¬ 
cerned, he would thereupon achieve the great good and find his entry 
into the ranks of the righteous as well. 


Also stated in this last sentence of the verse is that Allah is fully 
aware of the real quality of what man spends and knows whether or 
not it is dear to him, and if he is spending it for the good pleasure of 
Allah, or for pretense and publicity. The mere verbal claim by some¬ 
body that he is spending what he cherishes in the way of Allah is not 
enough for this purpose. Keeping vigil over him is the One, the all- 
Knowing, the all-Aware who is cognizant of the secrets of the heart - 
He is watching and knows what is the true worth of the spending in 
His way. 


Verses 93 - 95 
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Every (kind of) food was lawful for the children of 
Isra’Tl, except what Isra’Tl had made unlawful for himself 
well before the Torah was revealed. Say, 'Then, bring 
the Torah and recite it, if you are true." [93] 

Then, after all this, those who forge the lie and attrib¬ 
ute it to Allah, they are the transgressors. [94] 

Say, "Allah has spoken the truth. So, follow the Faith of 
Ibrahim, the upright — and he was not one of the asso- 
ciators." [95] 

Commentary 

In the verses appearing above, there is a continuity of arguments 
against positions taken by the people of the Book. At some places, it 
concerns Jews and at others, the Christians. One such argument, 
which has been reported in Ruh al-Ma‘ani on the authority of Wahidi 
and al-Kalbi, recounts the incident when the Holy Prophet ^ stated 
his adherence to the community of Abraham with reference to all fun¬ 
damentals of the religious code, and most of the subsidiaries, the Jews 
objected by saying: 'You eat camel meat and partake of its milk al¬ 
though these were unlawful for Abraham.' The Holy Prophet ^ said: 
'No, this was lawful for him.' The Jews said: 'All that we consider un¬ 
lawful has continued to be unlawful since the days of Naoh and Abra¬ 
ham to the point that this unlawfulness reached us.' Thereupon, Allah 
Almighty revealed the verse: j/: 'Every (kind of) food 

was lawful for the children of Isra’il - 93' to refute the Jewish claim in 
which it is said that before the revelation of Torah, all things were 
lawful for the children of Isra’il except the camel meat which Isra’il 
(Jacob) himself had denied to eat for a particular reason, and 

then it remained unlawful for his progeny also. 

The fact, as narrated by Sayyidna Ibn ‘Abbas in an authentic re¬ 
port, is that Jacob suffered from Sciatica. He had taken a vow that he 
would abandon what he liked most in what he ate if Allah Almighty 
cured him of the disease. He was cured and camel meat was what he 
liked most, SO he abandoned it. (See Al-Hakim and al-Tirmidhi as quoted by 
Ruh al-Ma‘ani). Then, it. so happened that this prohibition which started 
because of a vow continued among the Bani Isra’il as a divine injunc- 




